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The study ¢f rook art s one ¢f the most interesting
endgavors I have sver nursued. The reason for this fascination
ig %Lhe broad range and depth ¢f the research invelived. To study
reck art s to study phtlosophy, ristory, symboils, Eegends,
astronomy; oeycholiogy and archesicygy. These combinsd interests
and the guielt begauty of tne dessers w";aa Nness cons* tutes an
incredibly rich experience. Cferitainly rock art is one of the
most precicus archeciogical ireasures of the Southwest, :

Many pecgie i tha Utah Rock Art Researgh Asscciation are
simitariy captivated Dy the siudy. Bub 1% is the mebhod ofF rogi

art study that concerns us here. V¥While the field is wide open
anc ready For research and dissovery, there is much conbroversy
as 10 which methods are valid. Since thers doss net seem Lo De
tha possibility of discovering some Tinguistic interpretation,
archeciogists in the Scuihwest have Lried to appiy & pure

anaiytical agproach. By this I mean the pure numerical analysis
oF geourence and freguercy of simitar forms., Few Torms have heen
interpreted neyond very breoac meanings: t.e. zoomorphic and
anthroponorphis. It seems as though there has bsen 2 taboo or at
ieast a stigme attached Lo the interpretaticorn of rock art beyorng
thig point, It s understandabie how the methods of modern
archeology reguire the statistical approach, but they have
achigsved Titiie resulis for rock art.

It was eariy in the Tirst nalf of this century when ihne
sionesrs of Southwestern archeciogy deﬂcvs+* eﬁ that svstemalic
Faad

and meticuisus satudy of stratigraghicly saguenced ceramics wers
sensitive indicators of tempora’ wrans1*zﬂn. Iﬁ ?824 Kédder
culished the Firgi comprehensive synthesis of SBSocuithwesiern
Erenesiogy.  This was an remarkable accomplishment ?-r the
gcience throcughout the world, It had been rescusd Trom the hazy
twilight of Tegendary information inte the 1tlumiraticor of
scientiTic data. As She sscnnigues oF dendrochrongliogy and
radi¢garbon dating were perfaecied the shrasograpnic data was
zorreiated To produce & signiticant scientific accomplishment.
Artifacta, pringigally 20t sherds, gtratigraphicly ssgusncad have



provern dilagnostic Lo identify the roots, stems, branches and
phases 0T prehistoric culitures.

Suffice 1t o say that medern metheds of archaeciogy are
both remarkable and scientifically valid., These metheds deal
gstrictly with the artifaciual data, and group the data {but
incidentally not the peoplies) into categoricaily difined
classifications. But whan we some Lo the situdy of rock art we
gnter ihe reaim oFf hhe mind, and soms now very familiar
controvarsies present themseives. The whoie thing is reminiscen
of the difference between the ysycho ogieg of B. F. 8kinner and
Abraham Masiow. mach s egually valid but decidedly different.
The human »ind s 1Ts own greatest enigma, but for that very
reason its most compeliing Tascination. I am forced to concede
that the interpratation of rocik art is caught in this same web of
vagarias, 3ul this makes an oiherwise mule statemsnt. The

reators of rock art were trying to understand themselves Just

Tike we are itrving understand rock ari. The rock art itsel¥f 1¢ a
manitestation of Lhel r rnead to order the universe agroung ithe
wWe cannot expect to interpret it with a precision that it déﬁ rot

contain the day it was created.

Researshers Tike Carl Jung, Joserh Campbel?l, brnst Cassirer
nd others gpant threir Tivee in the persult of genera’
understandings concerning the development of the human psyche.

n their research they all observed thal therse are universaily
reseating themes that are found throughout a211 time and atd

cuituregs, Car? Jung calied these themes motifs, ang even nors
sasic psychoiogical constructs he caliled archelypes.
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The archetypes of CZarl Jung are psychic construcis thai are
adapted From man’s instincts and fundamental social
regiafticnsnips. For sxampise thers s a arcrnetypse calied "the
way”., Thig archetypes Zealg wiith paths, but not a‘”avs iiteral
paths. [t g wvery common nowadays Lo use hiock diagrams and Flow
crarts, especialily For computer grograms. But therse ig, on the
hagic Tevel, no similarity between 2 path and a2 running computar
nrogram; howaver the archetypne of the way 18 a very useful and i
some 0a5es an absolutely ingdispensabise Tont For acomprehending the
4;

L

Tow and functicon oFf a computer program. The path archeiype has
hecome & useful menta’l sonstruct in dealting with mary modsarn
srobiems of Teshnoicgy, Ut tne agrchetvpe s primeorgiai. The
grohetyne comas Fromw an animati’s instinctive ability to i s
Way. BSess must Ting their kivas, pirdsg thedir nesit, foxes tnels
noles ang man ris cave. This archetype g so Tundamsnital Chat
cne of tns First games chigern piay with & pencil and gaper is
o Lrace their “way" througn a maze. Mazes are found in many
ciages on tne fage of tha sarth and, a“carﬁ“ﬂa o FrEank wWaters, a
maze in rock art ingicates o the Hopt a2 symbol of the migration
Tegerds.  Tnis s exactly as wousgd o8 exmacteh whan consigering
the garonatyvpe of Tthe way’', Buit to the wfﬁ“, tne migraticon
Tegend i3 &18c &z spiritual way, The Mavalo speak of diffgrent
"wavs”, refaring Lo the various ritusls of thelr retigicn, and
Crrdgtians guote I oam ke way, The Truyth and the Tifte L..7. IL



is net too diFficuit to ses how tnis ingtinctive abiiity of &11
arnimais has beccme a frameworx For many mental construcs
“hroughcut &1 numan higtory and 1t 18 not unreasonable to ook
For bthese archetypes in rock art.

Before we jeave the archetype of "ihe way” let’s consider
Judst bBriefiy The reiaticenship between space and time. The ming
Uges TRis a7Cnetype as a menizl consiruct for time. Thereforse
the maze ang the spiral are not just symbois of path and
mégrat:on UL 2isc & symbolis of time. When the human mind
comprerends time it borrows the archeitype of “"the way’ as a
mentail Tramework on whiich to segqueénce evenits in time the same way
it sequences objiects along a path. The Hopi say that Lhe maze or
spiral reprasents the migratichs, but the migrations are more an
arsa in their history than a path or itinerary. Lone Dog's
winter ccocunt was inscribed on a buffalec robe and Jetter reporied
in Garrick Mzllery’s work "Picture~Writing oFf the American
Indtang”. Tne wirter couni consists of symbols representing
events of sach year starting at the center of the robe and
spirating ocutward as the vears are countsd forwarg from 1800,
He will deal with time in more detail later in this paper.

I have referred First to the archetype of “the way” because
isrivation from the instinctive level is so clearly evident.
n archetype that is more rgievant to our point i1s the
Type of “"The Great Mother” It is &lse clear :
wype must stem from the Jnsu'nvt“Vﬂ Tevel pbut
ne Tnstinctive abiiity to Tink elements of a
ca‘ preceasicon. Thig archetype Tinks individuza
oribes relationships, thus connecting elements
spirits tc be exact; that of parent {mother) an
e Thig archatvpe becomes the Framework for the 4
' atvionships; mother L¢ child and shild to motn
materdigl For tﬁ*s archetyre wellis up from the 1
Tow coording to Jung is preconSC§ous. Thi
1 netype ‘an sich’® or "primordial archetype”,?
t intinctive material of this a““heﬁype i
Toand trerefore can be safely assumed o be
therefores a dulious assumption Lhat the
iversail. This has adeguzately been proven
Casgirer Iz is u6 be expetted that this
ook art, I assure youw That 4%
anoth paper 2ut one
oS our dé ion of archetypes
L
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More desply than guilt nz felt that he shouid ratiurn te "the truse
way and his true sel®”.?

The Egvptians had, by the time of Clegpatra, three scripts:
the 03d and then considered szacred hierogiyphs, & curgive,
derivative script called nigeratic, and a thirg furither derivative
scripgt called demolic which was an exiremely cursive, modiftied
and abbreviated hierat c. The Rosetia Stone g carved in

igrogivphs, demotic and Greek gapitais. Why ware twoe Egyptian
texis required? From cur dicussion of archetypes and spirit it is
avident that the demoiic could never retain the sacral charactier
ofFf the haerog?yphs which were 11tiie graphic figures of common
obiects, pecpie and animals. Each ﬂ‘.*nese ?:t+‘e Figures bears
with 1L some elisment of Versowa?:ty and spirit that coulid never
be found in the hieratic or demotic. You can see that this mode
of writing added a dimension that is missing in more modern
aiphabets. Thisg is why the hierogivphs retained their gpiritual
quality and share this dimengion of gspirit with rock ari.
Theretore, 3% woulid have bsen *‘s*espec*?u? not te use the sacred
script. What was this added Zdimension? We have impliisd here
hat 7t was archetype and spirit but there is ancther way io
understand the zaddsed dimension.

Reading and writing is usually congidered to be z Tefht br
gexperience as they are related to iisitening angd speaking. %
when ong 100Ks at a pisture perseived in its wholengss the right
orain ts used. Therefore, Egyptian hierogiyphic reading 2
combined right and teft brain ?uﬁcﬁéon. More of the whole se’f
was included n the axperience. In the case of rock ars

interpretation, as far as we present’ y Know, there is no languags
somponent as trere ds in ntercogiphs which makes the rsading oF
rock art wholly a rignt bradin funchticn., There will more on this

tater.

To my xKnowledge Brnst Cassirer, 1n nis wWerk "Tha Frtiosooh
of Bymbolic Forms™ never referred to the weorks of Car? Jung.
These men wBre ucwte?pvry and I doubkt that Jung had achieved
popularity by the time Cassirer was writing ©his work,  Jung was
guite content Lo dabble in mysticism while Cassirer wouild shuddsy
at thae very thought being very mush in The fraditiona’ schcc? cF
scientific p“*=0$upmers. But evan though the men differ greatly
in etvle, they wars oom: tTo the same QCﬂchsﬁons. Thig 18 why
I hawves A”SuuSS&u Wit g be“ﬂre sroseading on to Casgtirer. Sassirsr
soserved, and rightiy s8¢, row much spiritual and emcltional unien

an has with what srou'd octherwise be purs rnteiiaciual concept
e. the cardinal directfons ir many cultitireg a ways entati’
sociated gods. Bub Lasgssirer £id not make 1t ciear why ithe
thical consiciousness invelives S“??“” in 340 manry Concepis.,

or Car’t Jumg’s woark T will bDecome evident how gpirit became 2
cagsary part of 8o many mental conmstrucsits.

PO P

Eariy man relied heavity on the arcrelyses To comprehend tne
- . - - p - = .
niverss arcung Wim, But each archetyps bears witn BRI
o - - = TR ~ < + - LS
charatier of “ig ocwrn, a sgpirituatfemotiona’ ustThy that cannot
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e separated from the archetype itself. Therefors, if the
archetype was emplioved, 80 alsc was its spiritugi/emctional
omponent,. For sxampie, the earth g graicgously sonsidered Lthe
mother of all Tiving., But the anzlogy ¢id not stop there.
Mothers have dersCﬂ*Eity, and 1T the sarth s cur mobther, the
earvr alsy nas a personal/spiritual conscicusness, This Lakes
the mother/sartt para?le’l way beveond araiogy o g desply felt and
deenly believed comprehen sﬂar gt the earth as z2 living thing,
with the emobtioral and spiritual quality of a "Great Mother®, {r

must confese thalt this sounds right to me.}

Trhig understanding from Carl Jung provices us with some

additional resource to comprehend and appreciate the work of
Ernst Cassirer. Cassirer poinﬁs out at every turn how the
"mythical thought” lends spirit to itse understand%ng of the
drtverse, but he doss not expliain why. Lassirer exglains the
principie of "objeciivization” which is fo take a inward

nderstanding of a thing and turn it cutward into & se1f existent
chenomenon., But he only identiTigs the meghanism and doss not

gxplain ite inrer workings. I believe that the archetype is that
nechanism,

The American Indian’s religion originates s¢ o iose Lo the

archivpes that to understand it is to be emoticnally inveived.
Ang 1t would be aimost impossibie to understang it unless &
QE,SGP weEre Lo use *hs deep emctiona’ apparatus within., It 4s

<
<

r

iKe tasting wine. ne can net become axperi unisss ong tastes.
< when tasting wii e it is important not tc swallow least ore
-~
:ﬁ

omes intoxicated. B5So is the case with stucying the American
“ar religions, because the archetypes are just as much aiive
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“Us ow &8 They aver were., Now they are more deegly hidden
mar in Yhe past and this generation therefore understands them
&8s, A perfect exampie of this s in the current news. 4 woman
Jrees Lo Desome & surrogate mother for a price., Srhe does t?%s

di

'
P S R

Ty belisving tnat the fee will relieve her of LShe emobicna’

with her bahy When the Dahy arrives, 1t bthen Degomes tco

&
~zat an gmobionag’l bpraach 0 give up the cohild ang 3 gourt casse
NS
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WBL Us now turn B0 the work of Ernst Cassirsr,

About 1818 Ernst Cassirer published his in depth work "Thne
Prijescphy of Symbotic Forms™. I% came in three volumes: "Volume
T .anguvage”, “Yolums 20 Mythiscal Thoughi™, and “vVolume &1 The
Pognomencicsy of Knowledge'., Sur shudies relate to the volumes
on tanguags and mythicsl thought. Thess volumes defineg and
exzshain a number of conceptual FTrameworks applicables Lo rook art,
the primery subliech of this paper,. LCassirer studied ancient anc
primitive paopies througnout the wortd to daefine and delinesate
myLhical thought., I% 78 my dntenit Lo point oub and expiaidin the
framewerks of mybthica’l thousht and show exensies in rock ard. o
pelieve tThat this is ong of ithe few wavs available to us oo
understand Indian writing., Casgirer, ‘n nis studies, doss reafer
Lo some Nortk Amgr-ocan Irndian Sribes, Dut his work is Yargelv

[G5]



drawn from the beliefs and legends of peoples a1 over the world
throughout history. Should we doublt thalt hig observations would
he valid for the creators c¢f rock art in the Southwest? It would
seem unlikely indesed ithat the rock insceribers of the Sothwest
would, fTor some unexpliained reason, have had greatly divergent
ewtaii tes From other pecplies of the ancient worid., Barring

wh ia uniixkelincod, lets procsed to exyzain each thesis that sesw
reagonakle and appiicable. After ftnis, we will £111 im exampies
From the rock art gt Pargwan Gap, Utah.

CJECTIVIZATION AND GPIRIT

Crie of the fTundamental concepts oF (assirer ig that of

"ohisctivization®. Cassirer posits & characteristic of mythica:l
congcisusnass Lo p ane external to the se’if ceriain gpiritual and
irtuitive impressiorns. These are ftaken not as intarnai’ly

osriginating impressions but more as actual revelations of the
cutside world., Therefore every symbol or Tinguistic expressisn
s comgidered not Just as a representaticon of some outward
ragitty but ds an object of efficacy in ard of itssif,

To.. In every Tinguistic "stign,” in every mytnical or
artistic "dmage,” a spiritual content, w*ich
intringicatly points bevond the whoele sensory sphere,
is translated into the Ferm of the sensucu s, into
gsome-hing visinie, audidie or taﬂgéb%e,“

“The Philosophy of Symbolic Forms ™ Wl {1 piog

Cassirer posited From ks study of Tanguage that the word
dZose not Just represent the Tdinmg an sich” {(the thing +in ftsaif;,
put insftead the word 1s taken as the thing in iiself by the
mythical conscicusness. The analytical consciocusness assumes
that the word 48 only a representation of impesrfect data relzgted
Lo some axtarnal coblect thalt we can never compielely Know or
underetand. guﬁ +ﬁe mythical conscisusness does not disting
ant or itg symbol or word., Thig conc
ing Cassirer ang rogok art.

.. The true concept of rezliiy canmot be squeezed
N = o~ "
5

trie the Form mare abstract being; 1t opens out into
The divergity and righness of the forms of spiritua’
Tife-~Lut ¢ofF 2 gpir twuaf Tife which bears the gtamp of
nner neceestty and nhence oF ohiectivity. In thtie
serse sach new “gymboiic form'e--not only the *o centua’
crid of scientific cogrnition but aisg the irmtuitive
wor g of art, myitn, angd language--constituies, as
uJe ne saté z revelation sent outward from witnin, =2
"syntnesis of worid ang spirit,” wnich Lruly AsSsurses us
“hat £he two are origiralily one.”
"Thae Phitosoaphy of 8ymboiic Forms” Vol 1 opiid

.. NoiRing s mere usual and nothing sesms mare
Justified tharn the view Lthat tne Fundamental act of Ihe
myinical conscicusness e an act of ‘personiftication’.



“The Philosophy of Symboiic Formsg™ Voi 3 p7l
It is evident from the above guotaticons that Cassirer
ralated personification and objectivization. his characieristic
of tne mytnical consciousness therefore bestowed on most all
thinge an atiripute of epirit and cutward necessity. Lassirer
maintaing Trhat this steme from the animal’s world view. That
gariy man, 1ike the animais before, nim did nor distinguish
betwasn other 1iving things and the inanimate. Or mavbe more
accurateiy, they did not distinguish between 1iving and noniiving
things outgide of themselves iF they nad motion. IF a deer s‘*s
in the wood among the Lrees and tha stones and everything remains
gLi11 thern 1t is glone. But if a stone rolls down the mountain,
the stone acguires 1ife. 50 Tikewise with the mythical
conegcicusness, 1F a thing had motion 14t had 14ife zng spwr it., The
wind bDlew Decause 1t had 1ite {and mavbe the essence of 1ife
itseif); the sun, the moon, and the other celestial bodies moved,
therefore they had Tife. And in the stirictest sense they do; but
Ffor the mythical conscicusness they acnuired 1ife in the same
dimension arg spirit as *the ingdividual. This then apslied c the
ctﬁer iiving things as well, wnether they were plant or anim
The reason for this 18 not tep difficult to understand. The
with which the mythical consciocusness has acmuaintance was it
OWn I+ extended from tThat which understosd to that which it

could not otherwise understand,

-

:-;’Fe

... ins the ear’ly stages of the myithical worid view
There is as ya2t no sharp boundary separating man from
the totality of Tiving things, from the world of
animals and plants:; particulariy in Lotemism the
kinship between man and and animal, and above all the
raiationship betwsen & ¢lan and its totem animal or
clani, 18 taken by ne means n a figurative but in oz
¥y iiteral senge. In his acticng and
ﬁﬁsﬁﬁ;utions, in his whete form and manner of 114
Fagls nimself to De one with animal., It de repc
that even today the RBushmen, when asked, cannot
2 gingie point of diffarencs between man and anir
Amorg the Malavs there is 3 belief that the tigere and
glephante have a city of their own in the Jungie., wher
thay Tive in nouses and behave 1in every regpest lTike
human heings.

" L ™ o ngyg

Tha Philosophy of Svmbelic Forms” Voo I

The mecharism of obhjectivization was then a3 menrntizal ;*ﬂﬂﬂss
Ty which The mythica! conscicusnsess projected 1ts inner ment

intersretations ocutward on te ctﬁer“-se rea’ cutwards, se”sed
imoressionsg.  This s pergonification.  But objsctivization

3 23
Tha word and h

oo
b=
ot
&

Further to enco word and the eign.

gign stand with FFioaoy fFor the “thi ng 1 TheeiF.
Therefore, 10 posgess or to ulter the word Ts 10 have powear gvaer
the thing., Thug, there arg irncanizgtiong ard magic words, Thig

f8 8%1771 very much with us in the pravers and rituals of 273



tigions. This applies to the symbol as wail. when you have
et & thing’s word or symbol become the thing itself, then to
manipulate or alter the word or symbel 18 to manipuliste or alter
that thing. This 1s because they are one and the same. This
impiies that the mythigal consciousness may possess 1ittle
wxnowledge of the cobjective reality of the thing in itself,

This process of objectivization then beCame an acguisiti
of power over othasr pecpte, nature and the universe., The more
expertly and sxqguisitetly a symbo} ﬁOmsﬁ erncompass the
characceristics angd essence of its obliect, the more power that
symbol weuld have over that object. Just imagine now the power
that was bestowed on the persor who possessed the word, the name
or the symbol. An an”@stor could live on through his or her
name, the sun would risse and set through 7is symbel and the
seasong could be reguiated 1F the proper sympols, numbers an
Words were insanted.

OJECTIVIZATION FROM THE BICAMCRAL MIND

Juilian Javnes, in Ris poeok "The Origin of Congciougness in
the Breakdown of the Bicamsral Mind', offers an alternabtive
scenario that equaliy well accounts for the phanomena of spirit
angd ojectivization. Thig deslis with the understanding that man
ras & Qicamaral mind divided into the right and 1eft hemispheres
of the brain. It has bsen demonstrated thal *ﬁese Two
~remispheres are htwo fully Functional and possibiy independent

Erains. These brains can, and often do function independentiy of
sach other, each having their own speciaiized function
contributing to the total intelligence of the indivigduai. Ths

two Drains are connecied by & very large nerve called tThe corpus
collosum. If Lthe corpus colicsum s seversed either n traatment

of mental disease or by accident, ther the ftwe brains must
communicate through externa’ means. Thigs is done by the right
nrain nearing what the 1eFt brain is saying through the sar. The
two brains mavy also communicate through body motion., In some
case histories 1t 1s reported that one nand may grab the other 1n
crdar For the dominant side of the brain 4o maintain cormirel over
thae whale body. It is said that a horse has such poor
communication bebweer the rignt and Jjeft side of iits brain that
whan 1t 18 only trained te be mounted on one side the »ider can’it
mounmt From tre osnposite side. The opposite gide of the horse’s
bratr and alternate gide of the horge does not know what g
Lrydine Lo %3uﬁt i% ang shitlT faars the rider.

T 48 the cortention oFf Javnes that moegsage
rigiht hatf of the brain were in ancient Times tho
soming From some unseen god. Becauge the consceid
prain {the ettt side in wcsl oeoplie} hears an au s
trnought that this was an externsal being taiwing .k
reality T4 was the opposiie sife or unconecicus sice of brain
communisating with “he consciaue s27F Tthrough internal but
digtinetly audibis words., This in effect ie oblectivization.
e Furthar digoussion of this theory see Jaynes Iriaresting

[p%



rook, s

SPACLE, TIME and NUMBER

cearses AN in both cases the concrete expressions
of this wholeness, iits irtuitive schemata, prove o e
the Fu ndamenta? forma of space, time, and finally of
number in which the facteors w“1cb appear separate in
space and time, the facbor of "coexistence” and the
factor of “guccess€0ﬁ,” permasate each other. Any
retaticnship into which the contents of mythical or
empirica’ conscicugness gradually enter 1s attainabis
only in and through these forms of space, Lime and
mumber., P

"The Philosephy of Symbolic Forms™ Vol II o 7%

trnsgt Qassirsr researched in depth the concepts of space,
time and number of the mythical consgiousness. These mental
Frameworks are the necessary tocis reguired by this consgicusness
o order 1is universe. And likewise with the theorstical
coﬂsciuuSﬂesb. But the two mentalities differ considerably in
their rudimentary psychic understructure. in every case sSpace,
time and number sitem from the very subjeciive beginnings of the
mythical consciousnes and are the more natural form of these
concents. These Trameworks inm the theoretical consciousness are
indeed guite different and possibiy ¢ould be considered unnadural
gven though they are the rule in today’'s worlid. race, time and
number are now defined without soul Lo be guantities ever
extending to plus or minus infinity 1n whole or fractional

incremental units. Iﬂmanueﬁ Kant noi-with-standing, this is nob
z mentality that was with us ‘a pricri’. In scme guantum leagp
what s bevond the scope of this paper but which Cassirer
addresses n the Lthird volume, man acquired new constructs for

space, Lime and number.

For the mybthical Conscicusness, this guantum lsap had nod
ven Ltaken place, Spacte, Lime and number were concepts that wers
from the ~uwdimentary material of the nhuman mentaliiy.
Ember concest extends From the "me and thou” whers Ltnis means
her and C“%?d. Space concept extends from the other where
e mother {notice Lhe conrmection in the words: other—-

-
¥
e*‘ zng ¥auer Family. And time extends from the what

-

P

irer calis "bio-time", this Deing the percepition af changs "o
three cases Lhs percegpticrs ars
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mass of homogenecus or nonhomogeneocus items. But when that mass
tg given a number then 1% becomes an "it”, a “she” or "he”
depending on the Janguasge dbeing spokens vhen a thing remains an
unnaﬂed and unsounted clump of Ehings Tt remaing undiftined and

ungpecified by the mind. A name for the Zhing has not yet been
defined and theretere it’s ddentity does not vet exist. But 1f
you count the items in Lhe ¢lump {(Rmember that we are working at
a great disadvantage here becaute we are using a medium,
Tanguage, o sxplain itself. Tre word ciump 18 here alsc airsady
n antity. ), an entity For tha thing wakss up and the

Ttipiicity of things becomss & uniit; if.e. seven days is one

we@k, Through the medium of numrber, daye, monihs, and vears
become specified and definasd. These then can be piaced into the
syntactic structure of lTanguagse and thus can be delt with by ithe
cavehe of man. This is a tetally iTogical need, but Cassirer also
probes despiy into number in the myThical-religious consciousness
and discovers that number nag the atiribute of spirit.

wa. IF the system of Thecretical knowiedse number
signifigs the great conneciing 1ink which can embrace
the most fissimilar contents and transform them into
the uﬂﬂ?y o¥f concepu.
‘The Philosophy of Symbeoiic Formg™ Voi 1I ptal

I chooss Lo investigate the concept of number now pecause 1%

ig so vary evident in rock ari in the Socuthwest The site Lhat
We are goin *c tie into this papsr zs 1inking examp?es of rook
art into Cassirer’s work will have a great deal to do with spacs,

time and numbar. As the mythical conscigusness confronted his
universe, srimitave man needad ways with which to comprehend pig
worlid, I+ was, as 1t is now, not just a matter of understanging
e worlgd arcund him, but alsc an attempt to control his
uuvtrenment, o dnerease hisg ability to deal with the mulititude
of Factors that effected nis waz?wbeing. Rumbesr Lhen begamna ona
of the necessary mental constructs that would eiycicate
sverything he observed or needed Lo ungersiand. A1l tnis s very
much aa we ir our Tima and culture weoulid understand and use the
corgent ¢F number, but in the myihical consciosusness, number had

an aﬂﬂ?+"cﬂa§ attribute of ddentiiy.

¢

... Ehanever TwWO quanv§u?es apnear as egual in number,
1.8, whneraver 1t s evident thnat they can be
coordinated momber for member, myth Texplains” Lhis
oessYDt ity of a2 ceoordination, which in 006*4**ﬂ”
Zonears &5 a purely ideal red atiﬂnsv-ﬂ ny dimputing a
sommon mythical "nature” Lo theE two Uuartit"ﬁs.

mowevar they may giffer in sensucus aﬂp@aranwe, things
searing the same numier are myihicaily "the same : 1t
‘m sne 2gsence which merely cloaks and conceals itsel?

. P - 2
dnder gi¥Ffarant manyfestationsg. ...

... AnT From o this 1L foliows thal the mythical view of
~umber—-—zs of space and Lime——coniains at the samns time
&z factor of universality and a fTactor of thorcughgoing



particuiarity. Hare number 13 never a mere ordinal, a
mere designation of position within a comprehensive
general system; rather, each number has its own
egsence, 1is own ingdivi dda‘ natures and power.

.. Thug, in mythical thinking as elsewners, number
serves a8 g pr%mafy and fundamential form of reljation,
Mere, howsver, this relation ig never taken merely as
such, but appears as something immediabtely real ang
afficacious, as a mythical object with attributes andg
cowers of its own. Whereas for logical thinking number
possesses a universal function and signification, for
mythical thinking it appears always as zn original
‘entity,” which imparts i{ts essence and nower to
avarything subsumed undsr 1t.

veo din mythtecal thinking number appears as such a
megiur of spirituaiizaticon——put here the process takes
another direction. HWhile in sgientific thinking number
apgears as the great instrumant of explanatisn, fin

trh1cal thinking 1% appears &8 a vehicle of religicus

tgnification., In the orne cage 14 serves %o prepare
a1l empirical existence for accestance in a world of
surely ddes’l relationships and laws; in the other it
serves o draw atd GK?S»TQQ th?ﬁgs al? immediate daka.
everything bha* {8 ere‘y ‘profane” dinto the mythicai-
rafigious process of sanctitication,

"The Philogophy oF Symbo?i¢ Forme™ Vol II pp 148-143

[

T Pk

In the foregeing Cassirer expiains that the attribute of the
vEnical Consciousness Lo make number not & progess of
JmEPat;o*, but also that esach number has g spiritual efficacy.
are doss this spiritual component gome From ang why does 4t
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sist in Tthe myithical relgicus consciousness? Cassirer makes
axplianatiorn oFf this in Voiume I,

f TS

In the enumerations arising from this personal sphere
wae again encounter Lhat same correiaticn betweaen rnumber
and chiect anumerated, which we have discussed abev
¥We have seen that the first numerical terms $r%g:nayeq
“n spacifie, concrete enumerationsg and seem o retzin
neir cotor. This characteristic coloration s most
a““mre vE where ﬁﬂe number arises from a differentiation
mot of *“e”gs but of persons.,  For the nuner does nct
anpeaar prinariiy as a2 ynivarsal icgica’ princinis or
)

o

encissg process; Tt s restricied from the outset

gpecific sphere, whose limits ars defiresd lsss by
ochijective intuityicn Zhnarn by pure sublestive feeling.
It dg this Feeling which diffgrentiates "I Trom “theu”
Trom “heT; but there is no cimmediate need Lo prgrsss
reyond This sharply defired triad, givern n the
Zitfergntiaticon cF “ithree persons,” to the intuition of
& further multipliciiy,

"The Phitosophy of Symbotis Formst Vol I ppR4Ap-24%3



Hare Casgirer shows that the first three numbers, one, twd
and three, stem from man’s first reaiization of the "I" and the
"thou'. IF ohng considers the simiarity belwesen "I7 and the

number 17 they are very much the sama and in Roman nhumerais they
ars the sams. The nunber “two” retains "ihs coier” as Cassirer
says in that it spunds Tike “you' the second person and in French
the familiar form for the second person is preczse Y Ttu” When
we consider the third person in English again the "color” ;s
retained in the "th” relabting “three” and “"fthey”, “them”, “their”
etc. Again, ag with the gther archeiypes, the "I, you, he”

ar neuype i the menta’l construct from whicn number originzates,
nut again with this comes spirit and identity of number.

A reading of any number of bosoks on the Navajo religion
reveats a fascination with the number "four”. wWhere in kEurcpean
culture the number three ig the desired number of good Tuck {"The
trird time is the charm” )}, fairy tales and incantations, in the

Navaio religicn the charmed nunber 18 "Four'.

... tThey kept secret, tco, a1l the mysteries they had
iearned 1n the eastern mountaing., The women thus
married bDore chilidren every four davs, and the chiidren
grew to maturity n Four days, were married, and in
their turn had chilidren svery four days.

“The Book of the Navajo"® g8s

There were four previcus creations, there are Four cardinal
direchions, Tour seascns ang Tour 1ife stages. “is facination
wWith 4he number Four ¢ones Tronm the fundamental nature of thre
mumber Lwo. r is two groups of two and therefere & perfect
sev and a perfect completeness, the charm of two stems from the

€*©
3

t 'f) NA
O

Teft and righ Body Torm, and pairing oF the species 1nts male
ard female. the magical numbers two or four stem From the
bedy ttsel ¥, or the siructure ¢f the species., These are al)
Tiving Shings ang therefore Jend spirdt to number.

ot
L8]
ﬂ)
t}

v ems 3N svery particylar Fourness apprehends the
Wniversal form of the cosmic uqrﬁess. we encountarn
the number four in thig Funchion not cnsy ir most oF
the Norih American m’*g*crg sut 2lise in Chinese

th;“,i,g, In the ”r ngse system, a particular ssason,
zotor, element, arimal specises, organ T the human
medy, etc. nerrespCﬁds ¢ each one ¢f Lhe principal
Sirections, west, scouth, sast and norih, s that
uWitimately, by virtus of this relation, the entirse
sivergity of exigience g in some way disitributed and,
as 1t wers, fixated and established 1n a2 particular
intuitive sphare. ...

"Tre Phitogophy of Symbolic Forme” Vol II 2147

Four then becomes ths Tinking number batwegen gpace ang Ltime
as n Four seassns and four carginal dirgostions,  The fTournsss of
Thess Lwoe, space and time, Tink ther teogether in mystizcal union.



We can aliso investigaite here the derivative numbers of four which
ould be “gight” ang "sixteen”. These numbers gre sxibtendsf from
“Fourt and Ttwe” Defore thalbt, with the repeated appiication of
two, This created 2 mathematics in which some multiplication and
division was esasily possibie. Multiplication by two could be
gone on a pursg intudtive basis bty using the first set as base o
crezte the gscong set. Division could be done much Tike shiidren
givide pisces of candy -- one for you and cne for me, she Tor vou
and one for me, ateo,

SFACE

¥hen there are no iate frosts, the growing seascon
is tengithenad at the expense of the barren months, to
the delight of 817 thoses who teng Fields., From such 2
feeling arises a commwon tale: the "Battlie between
Summer and ¥Winter.” One such tale comes From Acoma.
IT 58 set Tong age, at Wnite House, the mythicar
1ilage in the north where ths Keres First learned of
r geds, met the real kachiras, and were nstructed
1 the ways which they should Follow,

The spirits in the story are Shakak, ruler of
North Moaﬂta n who is the spirit of winter, angd his
cpponent is Miochi n, oF So”th Mountain who repressnts

summer. t Sia 4t is said that Shakak means spruce
tres and Miochin a variety of gak., I do not think
mnowaver, that fthey are tree spirits, bub merely one
aspast among many-—including animals, birds,
butterfliies, clicuds, and the like, which are identifiec
with the gpirits of “chiefs” of the directions.

LLE L I S : * iy - -
Fuenic Sods and Myiths C pon 1ES5,158

-

+v. The directions are taken nct as abstract and ideal

rerations but rather as independent entities, eack

grodowed with a 11fe of 1;5 owrn——as can be seen, for

examplie, From the fact thalt they often experien ce The

righest concreles formai;Qn and imbodiment of which myth

ig capak’e, &, they are raiged g the jevel of gQGS.
t

0 2 (L0 L T A

ven ; vely 1ow tevels of mythical thinkKing we
neocunter these gods oF direstion: wCﬁS of the esst ang
Srin, o7 tThe west and south, oF the Tower and uppser
wertd, ... Rachk particular spaiial deaermﬁﬁatﬁcn thus
cotaing 2 definite 5&*é%a or demonic, friendliy or
nogtiie, holy or unholy “character”. The east as Thsa
origin of Tight 18 aisc the sourse of life~~Lhe west as
tine place oFf the seitiing sun 1ig Filiesd with a7 fhe
terrors oT dgsth,
“The Brilicsephy of Symbolis Forms” Yol I o8¢
Zpace. Tike number, retaing all kKeinds of personal abtitibutes
in the mythica conscicusnegs., A direction s not Just 2
diracticon, % s & gperson, & perecnaiiiv, a god. This, for many



reasonsg, originates with the individuai’s ors iginal perceptions oF
space Seing the separation of mother and child. Over there is
mother and there g now space betwsen us. Thse concept of space
is born with the separation of birth. Prenataliy the universe
wags mother, a living thing with nurituring spirit. And the chiig
and the universs were one. Pcstnatailly then, the universe around
the mythical consciousness is also a living and hopefully a
nurturing entity. wWhile these early rezlizations zre prior to
memory of all peopie, they never ithe lgss are porn within us on
the suboonscious level and bacome the psychic materizl for our
First understandings. Even if thare {s no memory oF the birth
experience sither in the conscicus or subconscious, there is
stil11 an inevitable separation of mother and child and the above
argument stil! noids. I prefer o believe in the subconscious
memory of the birih experience bescause when gpace, time, or
number is apprehended the atiribute of spirit is added
subconacicusiy. It was not a conscious decigion of scome ancieant
shamen Lo assign gods Lo the four directions, rather the four
directicons were perceived as ¢ods themselves.

e 211 this we see the twe Fundamental featurss
of the myitnica? Feeling of space—-the thorough
qua “”F%”a* ton and particuiarization From whick 1%
starte and the systematization toward which it
ngvertheless gstrives. ........ Later ths systen of the
saven blanets sgems Lo have led to a seventoid
groanization of the wWhole woerld, such as we entounter
in Babylonia, India, and pe*s‘a Hare we ssem far
removed Trom Lhese primitive divisiong which project
and copy 277 human realidy in the numan body: here the
NErTOW Sensusus view seems to be overcame by a truly
cosMic and universgl perspersitive; but the principie of
coordination has remeined ine same. Myhhigce]l thinking
seizes upon a very specific ang concrete spatisl
struchure in ordar to garry through ite whols
grientation of the worid.

“"The Prilosophy of Symbolis FormsT Vol 2 pgr

The savenfoalc aﬁéanta:*an a¥ gsrace Sea8ms 4180 o nave Dasn
derived even more anc1 ientiy Than tﬁe designation of the sevan
claretg. Tne severn “therss” or places of 2 ohiicdie awaking o &
sargepsion of space are Tront, hack, Teaft, =ight, up, down, ang
hergior mal. Thig transletes into the stanﬁarﬁ ractitinear
coordinate sysiem =M, —-X, +VY, -¥Y, +Z, —-Z ang the origin or ooint
of refarence., This reference system is sti?? very much with us
and ts ozl lad "ructigian space”. To the human condition it seems
wetally natural and an immutablse properity of space i4self. The
seveiopment of scienca went a1 Lhe way Cown to Einstein bpefore
nreaking away Trom Lnis egoceniric ruman “'as. Space is
gpnericatl at best, whatch bDrings us Tult chircie o the severn
gpneres that Cassirer refers to above.,

P
i



Space, defined
Thius, to order the
wh*v rge was an ext

faadied
¥

Qﬁw and wreﬁg;*

primitive pecple would nct He well

own body/mind parts

inher workings.

“hat confuses techn
stats 1t
not mearn that we ar

Bayond ane
techno-society st
selves.
psycheicgical self,
mreud turned to Gre
Ezokh man turned to
ihe nregent., Ig 4%

an

That the anoiands w
roday?

than is the nor
{Freud, where noss?
nove%c‘a*”re}
ancisntly? Why we
aiteved in gods an
The names and symbo
were borrowed from
spent “hres days 1n
Thet he passed
*”pmsszb;e that he
Forth in three davs
convey arother msan
crisis, then what o
he wouidn’®t want
prvﬁ“t“*e for
woulic not aven
tarms. 4o no
unanlightengd,
things, in cur
understan

have
Loudn
}-;

o

naiv

-
A

B

Now, while ans
modeled his spacs a
spacse steming from
correct about

O”'” of *his

W on

a3

maper
iL, anien
gpace and the unive
ymbar of res
had Fagos

F=2]
whe W

Snw ?--v

L )
& e 5 — *

cegrees

Thig comes
25 cigariy as cossibie,
ient peopies.

¥hen our soo

E 4

the fundamental

whrough a midlife crisis.

L,
him to

“h owe o3

by the body parts, an attribute of being.
urTverse was Lo order oneself because his
gnsion ¢F the gelf {(+this g simuitanscusly sc

There may be some apprehension that a

enough acguainted with thesr

jong Lo model a universe &after their

From a basie inteitectual prew udige

dvancenant with spiritual maturity. To

our technical advancement does

& spiritually or psychelegically advancd

In fact, our technical advances and sur

de beftween us and the discovery of our inner

fety Finally started to discover its
wWilliam James turned to reiigion, Sigmung

ak myths, and Car? Jung to ancient symbols.

the past te discever the psychic material of
rnot reasconable to concede the possibiiity

are mors acuuainted with their psychis geilf
That while some nomenclaturs has charged

reegtablished ancient Gresk/Labtin

understandings weare there

in this time think that they E-‘era**y

g devils within themselves, I'm not so surse,
Teg They used Tor the inner peychic alements

the world of things arcundg them. When Jonah
the beily of a whale, I fake that Lo nean

Singe it s clearly

could have been swallowed by a8 Tish and come

, the gospe!l writer used the aliegory ic
ing. If there was no such term &s midid
ther way could he express the experignce?

gither. It was totally natural and

use this method of communication, and

ied ho exgiain the experience in cther

derstant how we hecame soO psyohc? al’

o, when Freud rediscs

that we wers

'

and funct

"
fead

hle,

s

[ =3

And

e

»4»--0&"?
-1

and

we azssumad *%

i

e

Fo.
o

tent mar was more ashute aboul Rimself., ang
ceording o his own Ta pricri’ perception of
nig anatomical struchure, he was only 7QCM33j
space. That’s ancther subiech and reb 4
, Put onfe agatin we have shown fhat

~ was an exXtension of the sa'¥, ang
ree s here‘ﬁ*b Lo c”:er Snese’ IF,
SoNs, itan
*atiﬂb

i..uc;
ay’ was verwy
g = e w**‘!ﬂ

LR A T

®

0
£
1
D OOy oF
i

(rﬂrf@

s Y
< 7%
o

e

P
. I N $ E)‘
3
oy

Y
¥
®

i
oo

2]
ot @ ek [yt

Lo show b}
thﬂqe LrEose

N
Cong TS

ew@'

O

G
0

in

Qr?i b W
0 M

t

.

3

o

[84]



TIME

into the na
While

Casgirer probes desply
the mythic and scientific percepiions,
the myithic perceplion, we stiil
From the pure MNewtontdian perception of

Ernst

.
Lime:

Ture of time both

-

g

our tonic here ig

are not able to divorss ourssaives
that of an ever-

praceeﬁing and rever-varying procession of evenly spaced

increments sver streaming out of the past and
with the present, in the scientific senge, as
singularity, having no interval, dividing the

into the futurse
nothing but 2

past from the

is sadly lacking on

F“%a*e Evern though the foregoing defimition
several wises, 1t never the jess seems somshow to make sengs.
The First and mcst profound probiem with this definition

ivistic space:; time is
*ime connot be defined
IF I had said that the

it breakse Ccown in relat
second probiem is that
dependency on space.

e that
not uniform. The
without its

tncrements were of

enual dinbtervais of time {(say ohe second apart), then I wouid have
used TRima” din dts own definition Instead, I used ths word
“spaced” w;zv‘, interestingly eﬂowa., makes the definition of
time and time ftgelf “eper”euu or apace. This 45 exactly what
Einstein stated, that time g different in different spaces.
Whi?e the Toregoing ¢liearly impiies time's dependsncy on
space and ai least sounds scientific, it ﬂa$ ng d4¢fferant for the
mvunzc percaption of Lims Myihic Lime alsc reiates Lo space,
As The sun mnoved aﬁ* 5 S +%e sky, ihe percephicon of fime was
related e bhe mobtion of the sun Lnrdugh gnacs. CAs* ve;resentad
the T rning, the 2 #ith, nocen and the west represented the
evening. Space and time were intuitively and pracstically
inberdepencent., In I1tke manner the yesar was fimed by the moition
of the gunrise or sunsset, ap ang down the eastern horizon at
sunrise, or the western horizon at sunset.
Sut there is alse an agditional perception of Lime thait is
irtegral to the human psyghe. This is & sense of phase.
eee e dntutibion under ying atl thig ig that
vempora’, like spatial, intervals and dividing ?énes
are not mers conve“*YCHa* drstinctions of thoughs but
possees an inherent guality and parsicularly, an
gssence ang efficacy of thetr own., ...,
The Philosopny of Symboltdc Forms" Veoio II o 108
. sa. Thase peopies have whal ¢ns might cal’l a spesial
mythical-religicus “sense of phases” which applies to
17 the goourrences of 14Ts, partiouiariy Lo Lhe most
fmportaup wrangitions from one age or status to
another. ....
"The Sniloggrnhy oF Symbelic Sorms” Vol IX o 10¢€
... It Y3 2 wicespread notion, recurring in various
Form, that in passing from one sphere of 1ife to
anshher man acguiras & new “-—-that fthe child, for



sxample, ¢igs with he coming of puberty:; he dies Lo be
reborn as a youth and as a man. In geheral, twa
sic“'*?ﬁa*+ stages of 1ife are ssparated by a “coritical
shase” of greater or iesser duration, wnigh is
manifested in a number of positive prescriptions and
nagative prohifitions and taboocs.

"The Philcosophy of Symbolic Forms”™ Yol IT p 108

IT I ask the reader L0 remember sOme passed year in your
Tife, say 1880, what will you recai’? Will it be the calendar
hanging on the wall, ¢r the rising of the sun on ¥inter 8oistice?
Mot hardly; I remember for that year Paris, France, a home in St.
Nom La Breteche, a new marrage, a new son and potbty training
ithat’s & biggyl, with the older chiidern passing through the
significant phases of their lives, and the various stages of
adolescence (that’s even bigger). Ve remember btime not in the
Newtoniansscientific sen se bub with respect to space, the place
where we were and the particular 1ife "phase’ Lthat we were in, or
the significant tramsition that was being made at that Lime., The
year or date number €/21/8C is just a symbol for al?! ithat was
transpiring on that date. 8o the per”entson of time with respect
to date is 2 secondary level of perception.

Thus we sse that Tor mythiczal co “saﬁeusness and Teeling
2 kKing of bDiologica’ time, & rhwvinmic ebb and Tiow of
iite, precedes the intuiticon of & properiy cosmic time.
Actualty, cosmic time itselT s Ffirst apprehended by

myth in this pecutiar bicicgical Torm, for tc the
rwythical consciousness the regularity of the natura’
Tcrocess, the perigdicity of the pianets and the
seasons, appears entirely a3s 8 71fe process. AL First
the mythical ceonscinusness apprehends the changs of cay
into rnight, the fliowering and faﬁﬂng oF plants, and
cyclical corder ¢f The seasons only by orojecting these
shenomena in human exisitence, where it percetves tham

s a mfrrcr; e

The Philgsophy of 8ymbo
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I use the ;=t:;

e *Elustraufon about 1880 Lo relp Lthe reader
urgerstand the point adout 117

e's nn“ses and piaces, and 1t aiso

scints out That our perception of time 18 not, in the praciica’
senge. so ditTerent Trom the myvihic ﬁE“”E”tiOﬁ of time., wWhile we
Jnderstand & more scientific definiticon of time, we don't regl’ly
«B2 1L in the jiteral sense. Byl the myihic consciousness gdded
something thait we do rnot. The mythical conscicusness interpretec
the passage ©F Lime in the same way 1t understood Yifss passages.
In 8¢ doing L percetved $he four seassons oF the yvear as four of
Ti¥e’s passages or phases.

-« e path of the sun ang the Courssa D'?"" the seasons

Er& N0t reau*at:g by an é?ﬁ;ta;te .aw, ey are subjiect
o demoric influences and ascessibie S0 magica’l DoOwers,

[En



nerception of Lime evelved initc the theoretical independence of
rumber and universal order of "sacred epochs and sacred numbers’

which

... shows that they have Lo do with conceptions going
back to a fundamenta'l form of the mythicatl _
conscicusness. The primary mythical “sense of phases”
can apprashend time only in the image of 1ife, and
consequently 1t must transpose and dissclive everything
wnich moves in fime, evervihing which comes and gess in
seh rhythm, into the form of 1ife.
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But the understanding of time did not stop here for mankind,
nor for the site that we are going to investigate. The

4t in the second case, when the mythical-religiou
eeling ie nc longer oriented so’ey Toward the
mmeciate ex;stenc@ of the various sobjests in nature
and the immediate action of the parficular natural
forses, when both of these gain a characteristic
ext”ess tve meariﬁg in addibion Lo their direct
ubstantial signification-—when they become & medium
thraugh wich the idea of a Jawful order governing and
perpeating the universe 18 apprehended-—a new
onception and meaning of the divine emerges. Now
consciousness 1s no longer oriented toward any
sarticular natura’l phenomenon, however oOVerpowsring:
every natural phenomenon serves rather as a sign for
something e'se, something more comprsehensive, w&:c% e
reveated in it. Where sun and moon ars not considered

ciely according to their p.vséaa‘
effects, where ithey are not worshi p g For the sake
and warmth,
ingstead as the

their radiance or a@s protucers of
meisture and rain, but are taken
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conshant moaasures of time from which the course and
rule oF all change are reagd~-hners we stand at the
thraghcld of a2 Fundamentally different and mors

g
h

nrofound view of Hhe worid., From the rhyihm and
mericdicity which can be Ffelt in all immeciate Tife and
existence, the mind of man now risss to the idea of the
remporal order as a universal order of destiny,
covaring a1 reality and all change., Onily thus sesen as
destiny does wyithical Lime bewgme & truily coemic
cohengy-—a power binding not oniy man Dul gist Lhe
derors and gods, bezause only in ft, and through its
invigiakie measures and norms, are the 11fe ard asction
=f mern and even the gods made po ss*t‘@.
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Now is gsen a transiticn that profoundly ghanges tre
o2’ conscousness of Time. Time and Tis numbers now bDelome
gnzdertly aserating entitiszs untc Themesaives. They have



become the flow of governing order oFf the universe. Time then
becomes the rulger of the sun, the moon and the stars and nct
viga-versa. Formeriy the sun, the moon and the stars were the
defining entities of time. AL thisg point a God can come ints
being that is not the sun but govarns the sun and 1ts motiens,

Tn The Puebio ofF Sia 1% T2 the Two Sisters who are

regponsiblie for ”*eattﬂg the Burn. Theay discuss v”e
nrobien during a kiva ﬁonversat ron and conciude: TNow
we will make 1ight, that cur peopis may seaé: we can not
now tell the people, Hu* tomorrow will be & good day
and day atter tomarrow will also be a good day,’
meaning that their thoughts were good, and Lhey spoke
with one tongue, and that their Fubure would be Bright,
ard they added: “Now all is covered with darkness, buk
afFter 2 while we will have YTight.’ These iLtwd women,
Being inspired by Sus’sistinake, created the sun from
write shell, turkis, red sitone, and abaione sheli.
After making the sun they carried him o ithe
gast....The next morning they ascended a high mountaic
ard dropped the sun down behingd 1%, and afier a tinme he
begain to ascend, and when the people saw the Tight
Their hearis rejsiced.

"Puebic Gods and Myths” pp 140,141

It i85 alse said that the darkness overheas
+ ﬁaﬁes a**h tbree feeble shades of ?1Uﬁu‘ Just =z

Foll g Ur fower werids. 8o Altse hastiin i
L Man ahﬂ A “He asdzug the First Woman decided %
make the FIfLh worid brighter Lhan any of the four
Tawer worids had bsen.,
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Thay Shought aboul it For a whije., And for a ‘ong
siwe they taiked about whab kind of Tight fthey wantes.
dntil they finally decided to make a sun and a moon.

Firgt they fashicned the sun. They make an oblect
roung and fiat, something Tike a dish, out of a clear
stere calied itseghadinidinii or rock ¢rvsial, &s
5ilagaana would cail 1% today.
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quote for Cassirer from hig third voiume, "The Phemomenoicgy of
Krnowiedge”.

The true intuition of time carnet De gained in mere
racoliective memory, but ig at the same time knowiladge
and acht: the process in whigh 1ife iiself takes on
Form, 1T3fe in the spiritual nobt merely the biclegical
gsanse, and that process in which 1ife comes to conceive
and kKnow itself--these twe must eventuslly cvrst:tu e a
unity, and hence this conceiving is not the merely
gxternal apprehensicn of a finished and ready Torm in
which 1ife hag been sgugezed but 1s the very way 1ife
gives itseif form in order that in this act of form
giving, tnis formabtive activity, it may understand
itgei ¥
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Here Casgirer makes z peint that is as useful 2o cur point
as any that has been made concerning time. He, afier an
extensive eﬁ~sguma?cc cal treatise conciudes that 1t ia the
understanding of Ltime tnat gives 1ife form, and thus becomes the
vahiclie by which Tifg undershands iteel®., If this ts true, and
all that I read of SBouthwestern mybthoclogy indicates that it 1is,

thern the measure of Lime and gsiablishmernt of metncds of Lime
measurement SCCURIes & graat deal of 1ife energy. For anvone who
has speuu any Lime g%t Parcwan Gap, Ut. This must be a Tikely

cenclusion. I want Lo g2 Lo Parcwan Gap and discuss how all this
Fits into what was recorded “here gon the rocks, but first I must
cover ore additiconal sublesh.

LIGHT

Ermst Cassirer Tocused on a“ the major glemerts that we
need at Parowar Gap and other significant sites irn tThe Southwesh
= . .

tTe warrant our interpretations. OF #1171 tre topics rhus Far
coversad,; none te more central L0 our purpose than Tdght.

-

v ee-a And in the creztion legends of nearty a1’
recnles and religions the procsess of creation merges
with the dawning of the Tighkt., ...... From the gz
Tssues Ra, the god of Tight, whose genesis g dgseribed
in the most diverse vergions, 877 oF which however go

2ack Lo the originagt phenomensrn——the burgting fortn of
jight out of darkress. ... .

TThe Philoscphy of 8ymboldc Forms” Vol II p 58
cesa. Ang this opposttion of day and night, tight and
darkness, LQirtn and death, is aitsec raflilected in
countliess ways In the mythical tdnterpretation of
cororaete gvernts oF 14¥z,  Trey 571 take on a diffarent
cast, acscording to the relaticon n which they stand te
the phercmenon of the riging or seti ng sun. “The
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The worship of Tight s ziso souplied with the worship of

principal Eumﬁnarﬁes: the sun, the moen, and the stars. And of
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ig the sun. At the birth of a chilid the Hopis to this day
sractice a ritua’l to the sun as follows:

T

For nireteern days now the house had been Kept in
darkness so that the ohilid had nobt seen any Tight.
arly on the merning of the twentieth day, while 1t was
st11t dark, all the aunts of the child arrived at the
nouse sach carrftcg & Corn Mobher in ner right hand and
each wishing to he the chiid’s godmother. First the
child was Dathed. Then the mother holding the child in
her Teft arm, 0ok upb the Corn Mothsr that had lain
psside the chiid and passed it oYer whS chilid Tour
times Trom the navel upward to the %aﬁd. On the Tirst
pass she named the cniid; on the second she wished Lhe
ohild & tog 1ife: on the third bea tﬁy Tife. T the
child was a bhoy, she wished hi ;
hig work on the fourth pass; 17
become & goud wite and mother
Each of the aunts in tuy Ezk&W?Se, giving the
child a cian name from the ¢f of either the mocther or
Father of tne aunt. Tre chiid was then given back to
itte mother. The yellow light by then was showing in
the egast. Trne mother, hoiding the chiid in her Tsft
arm &nd the {Jorn Mother in her right ngng, and
gcoompanisd by her own meoiher-—the child’s grandmothsr—
=‘eft the house and walked towart the east. Then they
stopped, Tacing east, and praved silently, casting
chinches of cormes’ toward the rising sun.
¥Whern the sun cleared the horizon the motithe
stepped Forward, neld up the cniid to the sun
said, “Father Sun. this is your child.™ A
this, passing the Corn Mother gver tne ¢hi
when she had ”aﬁeﬁ him, whishing for him to g
he would o nhave legan orn & cragk for supporti,
oving **a* he had coheyved the Creator’s taws. The
craﬁuuo ner did the same unzﬁg when the mother nhad
T‘ES;QES. Then 2oith marked & cornmeal path toward iLnhe
un For this new jife.
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T petive in order Lo psrsonaliy appreciate the worshio of

ight one must place himself back in the environmert of 4

tes of The Parowan 3ap site. They wers mest TiKely Fremon
: in pit houses. Tosy wereg oringipalty  hunters and

naprers wx1“% car e, sontray o our : ; ;

45, & Teiriy adegueie subsistencs, oo H
o oe made here ig thal when the sun wenit down 4 was dark.
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Fremcont, darkness brought a2 time of fear and anxiety. Life
changed with the darkness and the times of transition wers
anticipated and closely observed. The earth’s shadow on its own
atmosphere was c¢bserved and the different colors of light were
cticed and given great significance. The transition from
darkness to Tight was considered an allegorical reenactmendt oF
the creation gstory in w*fch the color of 1ight of each of the
srevious worlds was given great signification. In this way,
pightfall and daybreak wasg g1vo% & Symba1ﬁc and geep
nsyuno=égicaa meanng. How grealtly this must have exaited the
experiance and given g¢iace to them at the approaching darkness.

2ach

Choice of words
ancae;U Roman sun

i
ang

god. }

=
&

deifigaktion o

ig appropriate here
The elements of light,
Tumincus celestial bodies becomes

“sclace” "soi1". 851, the
co'tor of light,

a familiiar

satitern *h“ﬂ”gho@t the ancient world with the North American
cortinert being nc exception.

The feoregeing is but the first level of perseption
co&cerhﬁng the worsnip of light But the si HJf1uahce of lignt
penetirates the human psyshe much deeper LThan leviating fears of
e dark.

"Yajravaikya, what fs Lhe Yight of man?

"The sun is hig YTight,” he answered. "I% is by
the Tight oFf the sun that a man goes Forth, does his
work and returns.”

"Qutte s, Yadnavalkya. Bub when Lthe sun 18 sei,
what then is the Ylignt of man?”

“The mopn i3 his E*gﬁ,,“ ne answered. "It is by
the Tight G: the moorn thal a man resis, goes forith,
dogs his woerk and refurns.”

"Quite sc, Yajnavaikya. But when the sun is se+=
and the mosn e sot, what then is the Tight of mans’

"Eire dg Mis Tight ne answered, "It s Dy the
Tight of Tthe Fire that a man restis, goes forth, does
hig work and ~gturns.”

‘Quite so, Yalinavalkya. Bubt when the sun g sgb,

and the mooen <& seit, and the firs has gong cuh, what

ther iz the Tight uf man?”

“Spaech s nis tight, " he arswered. TIt 48 by the

Tight of spesch that a man resis, goes Forth., dees his

work and rehurng.”

"Qutte 3o, Yajrnavalkya., Bub when the sun ts seb.
and the moon s sot, and the fire has gone oud, and
speach is hushed, whal then ig the light of man?’

"821T s kig Tight,” ha answeref. "It dfa by the

Trght of the 8237 tThat a man rests, goes foroh, does

nigs work and reiurns.’

Erinadaranvaka Upanishad

Ligrht Lo the human psvehe is much more bBhze an elsstre
magreiic wave. Lighi erisring the numan aye ¢rezgies an image on
tne retina. This imzge s hransmitied Lo fthe visual goriex whers
it becomes a mental image. While the vigual image s very



momaentary, the menta’ image is sirped in the brain and becomes
peycnic materizl of human knowlsdge. The brain never gess 1ight;
it onlvy experiences the mental "Tmage. In faci, the menta:l *mag
can be seen or experisnced independent of Lthe visual images, Jjust
Tike the guruy says,

There fa ales z basie archetvpe that appears in the worship
of Tight. I Te te expiain this any better than Eric
Neumann,

This arrargemant of opposites fs in itgelf
symptomatic of ithe a***va*eﬂ* cha rgcter of the
arohetype.  Bearing and releasing belong to the
positive side of Lthe slementary character; their
typica’l symbel is the vegetation symbel, in whigh the
siant bursis out of the dark womb of the earith and seag
“the Tignt of the werid’. This relsase from the
gdarkness to thne Yight characterizes the way of 1ite and

&0 the WaY T conscicusness. Bobth wavs lzad aiways
and essentially from darkness te 1ight. This is one of
the reeasons for the archetvpa'l connechticn Detween
growth symbolism and congoicugness-—while sarsth, night,

u

darkness, and NCoONsScious uesawg together, in
sppesttion to 1ight and cons C"US“ESS. In s
the Feminine releases what s contained in 7%
ang tight, it is the Great and Gcod wc WQ oF

Erich Neumant “"The Great

In Lhe above guoitabion Neumann 1inks the light with
conssiousness and the 1ife force. The darkness ig asscociated
with might, unconsciousness and death., Light s zssociabed with
TEY, cs*sc:cuSﬁess, sirah, 1ife and transformation. This
zssociation is 8o deep in the Bumean osyche that the mere
chservation of the sunrise s sufficient Lo incite the awakening
cf the creation story to many tribves of the Scuthwest.

e are Three phases oF Zawn: Qoyangnupiy, thse

our fawn-Jdusk when the shape oFf man s First

cut “kangnuga, the ye Slow tight of dawn wnich

ey n's breatns; and Firally Talawva, Lhe red

sun ow T o which man stands proudly revesied n

pote s of s creation.

wn of each new ¢zy and the dawn 2F eacn

znn iz zndiessly repeat Lthese thres phases Q“ ai’

Tr t the dawn of 1ife, Lhe bhzginning o man’s

ey ry SOuUrney.

Trank weters "The Book of the Mop:T 5 137

TL carn he seen from the above Two guotes that Tight is
clossly Tinked with the phencmenrcn of human Lirth and
transformaitor. However 1% ‘s mot Just aliegorically Tinked, T
18§ alsc mysteriousiy interresiated. Thus ths obsarvalion ang
ceremonial perfornace oFf ritual, 2t specitic times oF year and azt
a speciftic times oFf Zday hsecomss Righly importart Lo many tripges

.



of the Southwest. As mentioned above, I believe the people of
the Parowan Gap site to be Frement. It is nol known what
happensd To the Ere wni, therefore it cannct be said with
certainty which tribes Gesaenwed from these peoplie. Never the
Tess 1T ssems 1ikely that the Fremonits would not be radically
diftferant from thedr desa&ndants, We have The work of Cassirer
! re to Sta*e that these kinds of beliet sysiems existed
. ut the ancient worid., With this in mind we should be
justffied in Isoking For some manitestations of Lthese beliefs in
the rock art at Parowan Gag.
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